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on this question, but in view of the fact that the hypotheses from which these ad- 
verse conclusions come must be built on the ruins of Inspiration, of a supernatur- 
al revelation, of even the teachings of Christ himself, and when we consider that 
the New Testament must be exchanged for scientific methods, the ministry, at 
least, should not be in doubt concerning which side it belongs to in the so-called 
New Criticism. 



THE OLD HEBEEW THEOLOGY.* 

By Rev. Nathaniel West, 

Morristown, N. ,T. 

There is something very tender in the fact that the volume, whose title is given 
below, is, on the part of Dr. Delitzsch and his assistant, a work of love, in mem- 
ory of a faithful servant of God, gone to his rest, and whose interest in Israel, and 
Israel's relation to the Great Salvation, and the world's Final Glory, led him to 
devote the literary part of his life to the study of the Hebrew faith. The dying 
request of the gifted author, committing his labor to the hands of Dr. Delitzsch, 
has been religiously regarded. The volume bears the imprimatur of the great 
Hebraist, and his assistant, who assure us that all the quotations have been 
" verified," and express their sense of its high scientific value, and commend it as 
the best extant work, in all the centuries, on the Old Palestinian Theology. 

The bitter conflict of the Eoman church with Judaism, and the severe persecu- 
tions of the Jews by Christian nations, called forth many defenses of the Jewish 
faith on the part of the Hebrews, with corresponding assaults on the Christian 
religion. The list of works wiitten, and catalogued by Fuerst, Graetz, Jost, and 
Etheridge, is amazing,— among them the defenses by Saadias, Judah Hallevi, 
Albo, and Maimon. Of all, however, none exercised a greater influence than the 
elegantly printed volume, (IJIOK plffl "IflDi Book of the, Bampart of the Faith, 
by Eabbi Isaac ben Abraham, published at Amsterdam, 1705, intended as a de- 
monstration of Judaism against Christianity, and, if we are to believe Voltaire, 
the chief armory of the Freethinkers of the eighteenth century, in their attacks 
upon the Roman church and Christianity in general. In reply, from the Christian 
side, came a host of productions, replete with high scholarship, yet no less replete 
with the necessary polemic spirit of the timfes. The titles of some of them 
indicate at just what point the thermometer stood, — "Pugio Fidei" by Martini, 
'■'■ Systema Controversianmi^- by Helvicus, "Tela Ignea Satanoi''' by Wagenseil, 
"Flagellum Jvdceorum^' by Fini, besides the not less learned, though less polemic 
works of Eisenmenger and Pfeiffer. Two of these we have studied carefully, 
Eisenmenger and Martini, and the rest looked into, and, for a while, have felt 
somewhat as the ardent Luther did, when he said that the Jew is so "stocfc- 
stein-teuf el-hart," there is no use in translating ttAc 'irrpaf/7. nui^ym-ai in any other 
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sense than of the final salvation of the elect, especially the Gentiles!— a view, 
however, of which the great Mountain subsequently repented, when apologizing 
for the little avalanche he shook from his locks, in a moment of anger. Bod- 
enschatz's "Modem Judaism," about the middle of the 18th century, was 
irenie in its tone. Wonderful has been the activity of scholars in the Jewish 
field. 2^ot to dwell upon the works of Buxtorf, Cappelus, Selden, Lightfoot, 
Schoettgen, Bertholdt, Gfroerer, and Hilgenfeld, the press of later date con- 
tinues to pour upon the market a flood of literature concerning the Hebrew 
faith, hope, and customs, and their relation to Christianity, surpassing in vol- 
ume all before it. Never was research more assiduous. The work of Castelli, 
"JZ Messia secondo gli Ebrei" (1874), of Siegfried, '^Analecta Babbinica to tlie 
New Testament, and Clmrch Fathers" (1875), Wuensche's "JVeio Contributions to 
the Explanation of the four Gospek" (1876), the work of Solow^czyg on "T/ie 
Bible, Talmud, and Gospels" (1877), Schneider's ^'■Principles of Judaism compared 
with those of Christianity" (1877), Drummond's ^'■Jewish Messiah" (1877), Duschak 
on the '■'■Morality of tlie Gospels and the Talmud" (1879), Hamburger's ^^Ency- 
clopcediafm- the Talmud and tlie Bible" (1880), besides the multiplied translations 
of the most important Jewish works into the different European languages, 
reveal a condition of things intensely significant. The labors of men like De- 
litzsch and Fueret are all well known. The decrease of a bitter polemic spirit 
between Jews and Christians is a marked feature of our age, notwithstanding the 
Semitic question in politics, as is illustrated in the kind personal relations which 
such men as Philippson, Jacobson, and Adler, sustain to Christian scholars equally 
accomplished, and seems to augur something of deep importance for the future. 
Involuntarily we think of the budding of Isi-ael again, and Ezekiel's Valley of 
Vision. 

Dr. Weber's Book, entirely independent of all previous ones, except to correct 
their eri-ors, draws directly from the original sources, the Targum, Midrash, and 
Talmud, disregarding the later Sohar and Cabbala, and pours a stream of Old 
Palestinian Theology upon the mind of the student, such as is believed to have 
come down from the men of the Great Synagogue, — the traditional faith of God's 
ancient people, from Ezra's time. It purports to be the sum of what descended 
fi'om the old Soferim, the official expounders of the Torah, to Maccabean times, 
was gathered up by the great schools of Ilillel and Shammai, and finally developed 
in the Talmud. It is not designed as a formal Glaubemlehre, or Dogmatik, but as 
a faithful representation, in systematic aiTangement, of the Jewish doctrine, free, 
to a great extent, from the frivolities and fancies with which the Jews themselves 
have encumbered it. Not that the reader will not meet with many curious things, 
but that here he will find the very crown of Hebrew wisdom set with many a pearl 
and gem of Hebrew genius, and most of all a body of doctrine and faith, the 
knowledge of which makes the reading of the Scriptures shine with a new light. 
It is no ordinary privilege to be thus brought in direct contact with the men and 
writings of the old Legal church, and be able not merely to see, but feel, the 
eternal difference there is between Grace and Law, as also realize how grand was 
tlie preparation for tlie Gospel of Christ, and how supremely superior is Christ to 
Moses. 

The book is divided into two chief parts, viz., I. The Principles; II. The Partic- 
ular Doctrines; each part subdivided into General Divisions, six chapters in the 
first, and four in the second. In the First Division. Piret Part, we liave"37ie 
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ilaterial Frinciplc, Nbmism, or Legalism. Under this in Cliapter i. "The llistoi'- 
ic Implanting of the Nomocracy in the New Jewish Commonwealth."' And here, 
^ 1, is the Activity of Ezra for the new community, § 2, the Growth of Jewish Leg- 
alism over against Hellenism; ? 3, the Definite Victory of the Nomocracy, i. e., 
the outcome of the Maccabean straggle. The rubric of Chap. ii. is, "The Torah 
the Eevelation of God," and under this, ? 4, " The eternal existence of the Torah, 
before God, as the image of His Essence;"' ? 5, " The Torah the only saving revel- 
ation of God;" ? 6, " The Torah the Source of all Salvation, and of the Highest 
Good."' The rubric of Chap. iii. is, "Legality the Essence of Eeligion." Under 
this, we have i 7, " Piety is Love for the Torah;" ? 8, " The Proof of Love for the 
Torah;" ? 9, " Legality the sole form of Eeligion for all times;" § 10, " The relation 
of the Eeligious Consciousness to the Sacrificial Service;" | 11 ," The esoteric 
character of the Jewish Religiosity," — an eye-opener on the Pharisaic " Stand 
aside for 1 am holier than thou!" The rubric of Chap. iv. is, "Jehovah's fellow- 
ship with Israel conditioned alone by the Torah," and the sections here are, ^2, 
"Jehovah's Presence in Israel is connected with the study and practice of the 
Torah;" i 13, "God's Conduct toward men is conditioned alone by their relation 
to the Torah." The rubric of Chap. v. is the grand one, " Israel the People of 
the Torah among the Nations," and here, ^ 14, " Israel the People of the Torah is 
(fOd's People;" 'i 15, " Tlie People of God in Contrast with the Heathen World;" 
g 16, "Israel in Exile,"— banished of God. The rubric of Chap. vi. is, " Tlie 
Eeligious Character and the Destiny of the Heathen World;" 'i 17, " The Heathen 
AVorld outside the Kingdom of God;" 'i 18, "The Worthlessness of the Heathen 
World before God and Israel;" 1 19, "The Continuance of the Heathen World 
and its Power over Israel," — WhyV And so ends the First Division of Part First. 

Of special interest to tlie student is tliis part of Dr. Weber's work, chiefly 
in its relations to Pentateuchal criticism. It conlirms the position taken by 
conservative, and impossible to be refuted by radical, scholarship, viz., that, by 
the term " Torah''' in the mouth of the Jew, was meant not alone the precep- 
tive psirt of the Pentateucli, or formal legsility, nor .alone some special code, 
nor merely a solitary prescription, but tlie wlmU body and fulncfut of Pentnteuclial 
iihitriKtion of whatever kind; in other words, tlie "J'foc Boohs of Moses,-' — a pos- 
ition triumphantly proved by IJredenkamp, lately, in liis Gcset- und Propheten, 
as against VVellhausen's scliool, and in hannony with Professor Strack's own state- 
ment, in Zoeckler's recent Hamllntch, viz., that the five-fold division remounts 
beyond the time of the Septiiagint translation, dating even from Ezra's day. 
The inner reason of this division, of the Mosaic Books, is illustrated by a 
variety of striking analogies, and some remarkable and beautiful Jewisli conceits. 

Tlie Second Division of the Firet Part, gives, as tlie governing rubric, "T/ie 
Formal Principle of Legalism."" And here we come to Cliap. vii. whose title is, 
" Tlie Written Word;" under wliicli, § 20, is " The Inspiration of the Holy Scrip- 
tures;"' §21, " Tlie Attributes of tlie Holy Scriptures," — sacred, authoritative, 
pleromatie; ? 22, '.' The Holy Scriptures and tlie Cliurcli," — demanding an official 
and well trained ministry. Chap, viii., "Tlie Oral Tradition," luider which 'i 23, 
is " The Authentic Exposition of the Scriptures,"— Halacah and Ilaggada; 'i 24, 
" The Eelation of Tradition to Scripture;" 'i 25, " Scripture and Tradition in Prac- 
tice,"' — the triumph of Eabbinism, or of the Doctors, over the Word of God; theo- 
logical dogmatism; the Scriptures are salt, the Mlslina pepper, the Gemara wine; 
orthodoxy is church dogmatics. Cliap. ix., " The Scripture Proof," under whicli. 
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§ 26, are " The Tliirteen Eules," or Middoth, all hermeneutical; § 27, "The Proof 
through Intimation," found in the signs, letters, particles, position of words, and 
context. Chap, x., " The Rabbinical Authority," under which we have § 28, 
"The Order of Wise Men," — the Sanhedrin, Synagogue, Eabbis and Elders, 
clothed with divine honor and dignity, as the officially constituted expounders of 
the Torah; § 29, " The Threefold Power of the Wise Men," — a power legislative, 
judicial, instructive, imposed by ordination, all congregations, colleges, academies, 
and schools of prophets, under the direct control of one Supreme Court, the San- 
hedrin. And thus ends the Second Division of Part First, — the one division set- 
ting forth the Material Principle, the other the Formal Principle, of Judaism; the 
one Legality, the other the Torah. 

In the Second Pai-i, First Division, we have the general title, "The Circle of 
Theological Doctrine." Under this comes Chap, xi., " The Jewish Conception of 
God," ? 30, " The Result of Legalism for the Comprehension of the Idea of God;" 
§ 31, " The Unity and Sublimity of God;" § 32, " The Judaizing of the Idea of 
God." Chap, xii., " The Heavenly World;" ? 33, " The Habitation of God and 
His Glory;" §34, "The Heavenly Spirit- World;" § 35, " The Relation of the 
Spirit- World to God." Chap. xiii. treats of " Mediatorial Hypostases;" § 36, "Pre- 
liminary Remark and Sketch;" § 37, " The Metatron;" ? 38, " The Memra of 
Jehovah;" ? 39, " The Shekinah of God;" § 40, " The Holy Ghost and Bath K61." 

This brings us to the Second Division of Part Second, whose general rubric is, 
"The Circle of Cosmological and Anthropological Doctrine," in which, Chap, xiv., 
with its title, "The Creation and Preservation of the World," gives us, § 41, 
"Preliminary Remark;" H2, "The Divine Purpose of Creation;" H3, "The 
Creation of the World;" § 44, " The Relation of Heaven to Earth;" §45, "The 
Preservation of the World." Chap, xv., " The Creation and Fall of Man," gives 
us, § 46, " The Creation and Primitive Condition of Man;" ? 47, " The Moral Con- 
dition of Man;" § 48, " The Fall of Man into Sin;"— through Free- Will. Them 
comes, in logical order. Chap, xvi., " The Condition of Sinful Man;" § 49, " The 
Origin and Nature of Sinful Man;" § 50, " The Freedom of Choice, and Universal 
Sinfulness;" § 51, " Sin and Guilt." To this stands closely related Chap, xvii.,, 
" The Penal Consequences of Sin," under which we have, § 62, " Sin and Evil;" 
§ 53, " Sin and Death;" § 54, " Sin and Daemons." 

Then comes the T^iird Division, here with its general title " The Circle of Soter- 
iological Doctrine," under which we have first, Chap, xviii., " The Revelation and 
the History of Salvation," giving § 55, "God's Plan of Salvation"; § 56, " The 
History Prior to the Sinaitic Revelation "; § 57, " The Giving of the Law on 
Sinai "; § 58, " Israel's Apostasy and its Consequences." Chap, xix., " The 
Righteousness before God, and Merit." Here we come into the very adytum of 
Jewish Soteriology; ? 59, " The Conception of Righteousness "; § 60, " The Right- 
eousness by the Fulfilling of the Law"; ?61, "The Righteousness by Good 
Works "; § 62, " The Different Relations of Individual Men to God "; ? 63, " The 
Representative Righteousness of the Fathers ", — their vast merit made available 
for their posterity, in times of self-examination, prayer, death, and judgment. 
" We have Abraham ! "; § 64, " The Merit of the Saints "; ^ 65, " The Reward of 
Works"; § 66, "Merit as a historical Motive of Salvation." Chap, xx., "The 
Atonement", gives us, ? 67, " The Conception of the Atonement;" — it is not only 
a covering of sin from God's eyes, but a restoration of the sinner to the legal and 
ceremonial standing he had before the transgression, making the sin as though it 
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never had existed, cancelling its guilt and removing its consequences. § 68, 
" Repentance and the Day of Atonement "; 1 69, " Suffering and Death as a Means 
of Atonement"; ? 70, " The Representative Sufferings of the Righteous ",— they 
bear the guilt of others, and, for their sakes, since Israel is an Organism, the 
punishment due is often restrained; ? 71, "Atonement through Good Works'"; 
'i 72, " Results of the Doctrine of Justification and Atonement." 

The Fourth Division, here, presents its general title as " The Circle of Eschato- 
logical Doctrine,^'' under which we have. Chap, xxi., " The Consummation of the 
Individual;" § 73, "Death and the Condition of Death;" ? 74, "The Abode of 
Souls in Gehinnom ;" ? 75, " The Lot of the Blessed in Gan-Eden," i. e.. Paradise. 
It is of prime importance to note that, under Jewish Eschatology, comes the Doc- 
trine of Messiah, our whole New Testament time being one organic eschatological 
period, called the " Last Days." Hence, in the Midrash-Talmud doctrine of the 
Last Things, we find. Chap, xxii., " The Redemption of Israel through the Mes- 
siah;" I 76, "The Messiah;" 'i 77, " Elias, the Forenmner of Messiah;" § 78, 
"The Entrance of Messiah into the World;" § 79, "The Hidden Growing and 
Activity of Messiah;" 'i 80, "The Messiah, Son of Joseph;" ? 81, "The Redemp- 
tion of Israel and the First Resun-ection." Then comes Chap, xxiii., concerning 
" The Kingdom of Messiah ;" giving us 'i 82, " The Messianic Age ;" ? 83, " The 
Building of Jerusalem and the Sanctuary;" ? 84, " The Temple-Service and the 
Law, in the Messianic Age,"— the Jewish doctrine not recognizing that Messiah's 
Sufferings would put an end to all ^' Legality,''' nox recognizing any, save one Advent 
of Messiah, and His coming to " abide ;" ^ 85, " The Righteousness and Blessed Con- 
dition of the Community;" i 86, " The Sovereignty of Messiah over the Nations;" 
l 87, " Gog and Magog, and the End of the Messianic Age." The closing Chap- 
ter in this Circle of Eschatological ideas, and last in the book, is Chap, xxiv., 
-whose title is " The Final Consummation," under which we have, ^ 88, " The 
(last) Resurrection and Judgment of the World;" ? 89, " The New Heaven, the 
New Earth, and the N-ew Humanity;" | 90, "The Olam Habba," or " Coming 
World,"— first, in Messianic Glory on Earth (there being but mw Advent), second, 
in Eternal Blessedness and Glory, in a world without end. In all, 24 chapters, 
90 sections, and, with table of contents and minute index, 399 pages, 8vo. A mar- 
velous work, — a work of twenty years' constant labor,— reminding one of 
Cudworth's " Intellectual System of the Universe." 

No one can rise from the reading of Dr. Weber's book without feelings of the 
profoundest gratitude to God, through Christ, for redemption, not only from Sin 
and Death, but from " Legality." It shines with sunlight clearness, that the wliole 
difference between the Christian and Jewish Soteriology is that between Grace 
and Law. And, ui the sphere of Anthropology, how deep Israel's apostasy has 
been, and how hopeless the condition of fallen man, in spite of all his works, no 
uninspired pages prove more eloquently than do these. As to Theology proper, 
if, on the one hand, a strict Monotheism ran into a Monism which precluded any 
possibility of trine activity within the divine essence, on the other hand, the Sub- 
limity of God was held so firmly as to be a ban-ier to His loss of Personality, and 
to any pantheistic mixture with His works. As to the Torah in its perceptive 
part while it was regarded as no less than God's objective Self, the fatal Judais- 
tic error deemed it as the sole, the last, and absolute revelation of God, to be 
fulfilled by man, precisely in the form it wears. And yet, what grand concep- 
tions of its purity, divinity, authority, eternity! only lost by deep apostasy. As 



General Notes. 19 

to the circle of Eschatology, no reader of the book will fail to see how much 
there is in common with the prophets, as to Messiah's Kingdom, Power, and 
Glory, on the Earth; Israel's Redemption, the Resurrection of the just, the 
Golden Age, the Final Resurrection and the Judgment of the World, followed 
by the endless state. If later Judaism corrupted these by carnal fancies, yet 
the main outlines of the Jewish doctrine are precisely those of the prophets; and, 
abating the corruptions, as also making allowance for the fact that only one Ad- 
vent of Messiah seemed to be predicted, and only Jewish-Gentiles share the final 
glory, their outlook is just what we see in John's Apocalypse. It is impossible 
not to realize the fact that the Eschatology of tlie Jewish Church passed, in its 
purest form, through Christ and His Apostles, into the Clnistian Church of 
early times, and was then corrupted, as was all other tiiith, and that the New 
Testament prophetic outlook cannot be interpreted aright, apart from the recogni- 
tion of those great leading lines, and that order of events, common to the prophets 
and the ancient Jewish faith. If the Christians are not always right, the Jews 
are not always wrong. The Church has much to learn from the Synagogue, as 
well as the Synagogue much to learn from the Church. Dr. Weber's inves- 
tigations on Sheol seem to justify our New Testament translation of " Hades " by 
" Hell," in the authorized version, and prove that in the purer Jewish faith, the 
souls of tlie righteous passed immediately to the Throne of God; beholding, there, 
His glory. His discussion of "Olam Habba" the Coming Age, aiwv 6 fieUav, " the 
World to Come," makes the Epistles to the Hebrews glow with light, as Wuen- 
sche's on the •' End " clears up the darkness in the Olivet-Discourse. One cannot 
but wish that day were near, when Jew and Gentile might see eye to eye in the 
Kingdom of God. To quote from Dr. Weber, in a brief review, was impossible. 
The rubrics are enough to show the greatness and the value of the work. 
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A Kid in its Mother's Milk. — The passage "T/iom shall not seethe a kid in its moth- 
er''s milk," is thrice repeated in the Mosaic law. The Jews here explain the 
expression "IQK 3'?n3 '^Jl to mean a sucking kid, but when asked what is the 
meaning of the passage, they explain it as a prohibition of cooking a kid, or any 
other "butcher's meat" in "semen," i. e. the melted and clarified butter with 
which Orientals mostly do their cooking. 

I will give you instead the interpretation of my servant who is an Egyptian 
"Fellah," quite innocent of reading and writing in eitlier Hebrew or Arabic, and 
who, I am quite sure, has never heard the passage read or explained. Of a certain 
act of cruelty he said — " That would be as bad as cooking a kid in his mother's 
milk." (Gidi be-leben imu). He thus used the exact Hebrew expression with the 
simple substitution of " leben " for ^'^ff. (The Syrians call sweet milk " halub," 
and sour milk " leben." The Egyptians call sweet milk " leben," and sometimes add 
the other word, and call it " leben halub.") I asked him what he meant by "Gidi be- 
leben imu," to which he answered, "A sucking kid." Thus shows what was among 
the Hebrews is still here the proverb for cruelty to animals, and any one who has 
heard the almost frantic bleating, and piteous moaning of a goat deprived of her 



